Gandhi’s
Nonviolence

In His Own Words

M.K. Gandhi






Gandh?’s
Nonviolence

In His Own Words



Grand Rapids Peace Team’s Spirituality of Nonviolence Series
Editor: Mark M. Mattison

© 2002 Grand Rapids Peace Team
Grand Rapids, MI

This book is published by the permission of the Navajivan Trust,
Ahmedabad-380 0 14 (India), which controls the copyright in all
works by M.K. Gandhi.

Cover photograph courtesy of Mahatma Gandhi Foundation, India,
on the web at www.mahatmagandhi.org.in.



Contents

Foreword
Introduction
Glossary
Chronology

Part One: Basic Nonviolence
1 The Docttine of the Sword
2 Implications of ‘Quit India’
3 God of Love, Not War
4 Wortld Peace
Part Two: The Challenge of World War Two

5 What to Do?
6 The Jews

Part Three: Peace Teams
7 Our Failure
8 Qualifications of a Peace Brigade
9 Non-Violent Volunteer Corps
Conclusion

My Dream

Acknowledgements

w

Vi
vii

- 00 N

13

14
18

23
24
26
28
30
31

33



Gandhi’s Nonviolence In His Own Words

Foreword
by Peter Dougherty

Mark Mattison is a real scholar who offers us these insightful
selections on nonviolence written by Mohandas K. Gandhi.
Nonviolence for the “Mahatma” (Great Soul) was a guide on how to
be transformed in every facet of our being and how to transform the
world around us.

He chose these particular passages because they deal with
questions of violence that we wrestle with in our day. Gandhi pierces
through the assumption that nonviolence really can’t work, revealing
what this power is and how to use it.

Mark and I work together in the Michigan Peace Team (MPT),
which prepares and places violence reduction peace teams in conflict
areas including our own cities and the Occupied West Bank. He has
selected works of Gandhi that addressed in his day the
Jewish/Palestinian conflict and the riots between Hindus and
Muslims in India. It is amazing how relevant his words are today.

It’s difficult to resist the thrill and power of nonviolence as
Gandhi tells us about it in his own words.
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Gandhi’s Nonviolence In His Own Words
Introduction

Few heroes of the twentieth century are as highly regarded yet as
widely misunderstood as Mohandas Karamchand Gandhi. He is
rightly regarded as the father of India, but he is far more than that.
His wisdom was a gift not only to India but to the world.

Though he is remembered primarily as an activist, he was a
scholar in his own right, producing a hundred volumes worth of
writings throughout the course of his remarkable life. Through his
weekly newspaper columns he articulated the principles which drove
his nonviolent revolution against the British occupation.

Gandhi is remembered in the West as a pacifist, but he would not
have been satisfied with that description. In fact, when he learned
what the term “passive resistance” implied in the English world, he
coined a new term, satyagraha, to describe the nonviolent resistance of
his conception. He emphatically argued that nonviolence, far from
being passive, was in fact the most active force in the world.

Gandhi’s doctrine of nonviolence was not conceived overnight,
and certainly not in a vacuum. It evolved over a lifetime of
experience and experiments. Among other things, this evolution of
thought helps partly to explain the perplexing paradox that Gandhi
supported the Allied military campaigns during World War I but not
during World War II, which is considered the least morally
ambiguous war even by pacifists.

In these key writings, Gandhi does not pontificate about
nonviolence from the safety of an ivory tower. On the contrary, he
passionately wrestles with the burning questions of his day from the
vantage point of one wholly willing to sacrifice himself for the sake
of truth. He grapples honestly with the two most frequent arguments
put to pacifists today: The moral dilemma of Nazi Germany, and the
classic hypothetical question “What if...?” (“What if you or a loved
one were threatened with violence? What would you do?”) He also
lays the groundwork for the creation of Peace Teams or Peace
Brigades, professionally-trained, unarmed peacekeepers capable of
quelling riots and even resisting armed invaders.

But he does not stop there. He boldly tackles the most
challenging issues of our time, including the Holocaust and the atom
bomb. He cautioned the Allies that the only way to defeat the Axis
forces on military terms was to become more ruthless than they. In
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retrospect, it can be argued that his warning has proven true. The
Nazis threw people into furnaces, but the Allies brought the furnaces
to the people, annihilating whole cities with atom bombs and
bringing the entire world to the brink of destruction through a
harrowing nuclear arms race.

Gandhi’s words can be challenging and they can be surprising,
but they cannot be ignored. In a world increasingly threatened by
ethnic and geopolitical violence Gandhi’s words are more, not less,
relevant to all humankind.

Mark M. Mattison
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Glossary

Ahimsa:
Akhada:
Charka:
Mohalla:
Ramanama:
Rishi:
Satyagraha:
Satyagrahi:
Shanti Dals:
Swaraj:

Nonviolence

Gymnastum

Spinning Wheel

Small section of a village or town
The name of God

Divinely inspired poet or sage
Truth-force or soul-force
Non-violent resister

Peace corps

Self-rule

Chronology

1899

1906

1907-1914
1908
1914

1918
1919

1919
1920
1933
1939-1945
1947

Gandhi organizes an Indian Ambulance Corps for the
British in the Boer War

Gandhi organizes an Indian Ambulance Corps for the
British during the so-called “Zulu Rebellion”

Gandhi leads Satyagraha campaigns in South Africa
Gandhi is nearly fatally assaulted by Mir Alam
Gandhi organizes an Indian Ambulance Corps in
England at the beginning of World War I

Gandhi begins a recruiting campaign for the War
General Dyer orders the massacre at Jallianwalla Bagh
in Amritsar

Gandhi assumes editorship of Young India

Gandhi reorganizes the Indian National Congress
Gandhi begins a new weekly publication, Harzjan
World War Two

India and Pakistan gain independence
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Part One

Basic Nonviolence



Gandhi’s Nonviolence In His Own Words

1
The Doctrine of the Sword

In this age of the rule of brute force, it is almost impossible for
anyone to believe that anyone else could possibly reject the law of the
final supremacy of brute force. And so I receive anonymous letters
advising me that I must not interfere with the progress of non-co-
operation even though popular violence may break out. Others come
to me and assuming that secretly I must be plotting violence, inquire
when the happy moment for declaring open violence will arrive. They
assure me that the English will never yield to anything but violence
secret or open. Yet others, I am informed, believe that I am the most
rascally person living in India because I never give out my real
intention and that they have not a shadow of a doubt that I believe in
violence just as much as most people do.

Such being the hold that the doctrine of the sword has on the
majority of mankind, and as success of non-co-operation depends
principally on absence of violence during its pendency and as my
views in this matter affect the conduct of a large number of people, 1
am anxious to state them as clearly as possible.

I do believe that where there is only a choice between cowardice
and violence I would advise violence. Thus when my eldest son asked
me what he should have done, had he been present when I was
almost fatally assaulted in 1908, whether he should have run away
and seen me killed or whether he should have used his physical force
which he could and wanted to use, and defended me, I told him that
it was his duty to defend me even by using violence. Hence it was
that I took part in the Boer War, the so-called Zulu rebellion and the
late War. Hence also do I advocate training in arms for those who
believe in the method of violence. I would rather have India resort to
arms in order to defend her honour than that she should in a
cowardly manner become or remain a helpless witness to her own
dishonour.

But I believe that non-violence is infinitely superior to violence,
forgiveness is more manly than punishment. Forgiveness adorns a
soldier. But abstinence is forgiveness only when there is the power to
punish; it is meaningless when it pretends to proceed from a helpless
creature. A mouse hardly forgives a cat when it allows itself to be
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torn to pieces by her. I, therefore, appreciate the sentiment of those
who cry out for the condign punishment of General Dyer and his
like. They would tear him to pieces if they could. But I do not believe
India to be helpless. I do not believe myself to be a helpless creature.
Only I want to use India’s and my strength for a better purpose.

Let me not be misunderstood. Strength does not come from
physical capacity. It comes from an indomitable will. An average Zulu
is any way more than a match for an average Englishman in bodily
capacity. But he flees from an English boy, because he fears the boy’s
revolver or those who will use it for him. He fears death and is
nerveless in spite of his burly figure. We in India may in a moment
realize that one hundred thousand Englishmen need not frighten
three hundred million human beings. A definite forgiveness would
therefore mean a definite recognition of our strength. With
enlightened forgiveness must come a mighty wave of strength in us,
which would make it impossible for a Dyer and a Frank Johnson to
heap affront upon India’s devoted head. It matters little to me that
for the moment I do not drive my point home. We feel too
downtrodden not to be angry and revengeful. But I must not refrain
from saying that India can gain more by waiving the right of
punishment. We have better work to do, a better mission to deliver
to the world.

I am not a visionary. I claim to be a practical idealist. The religion
of non-violence is not meant merely for the 7ishis and saints. It is
meant for the common people as well. Non-violence is the law of our
species as violence is the law of the brute. The spirit lies dormant in
the brute and he knows no law but that of physical might. The
dignity of man requires obedience to a higher law—to the strength of
the spirit.

I have therefore ventured to place before India the ancient law of
self-sacrifice. For satyagraha and its off-shoots, non-co-operation and
civil resistance, are nothing but new names for the law of suffering.
The rishis, who discovered the law of non-violence in the midst of
violence, were greater geniuses than Newton. They were themselves
greater warriors than Wellington. Having themselves known the use
of arms, they realized their uselessness and taught a weary world that
its salvation lay not through violence but through non-violence.

Non-violence in its dynamic condition means conscious
suffering. It does not mean meek submission to the will of the
evildoer, but it means the putting of one’s soul against the will of the
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tyrant. Working under this law of our being, it is possible for a single
individual to defy the whole might of an unjust empire to save his
honour, his religion, his soul and lay the foundation for that empire’s
fall or its regeneration.

And so I am not pleading for India to practise non-violence
because it is weak. I want her to practise non-violence being
conscious of her strength and power. No training in arms is required
for realization of her strength. We seem to need it because we seem
to think that we are but a lump of flesh. I want India to recognize
that she has a soul that cannot perish and that can rise triumphant
above every physical weakness and defy the physical combination of
a whole world. What is the meaning of Rama, a mere human being,
with his host of monkeys, pitting himself against the insolent strength
of ten-headed Ravana surrounded in supposed safety by the raging
waters on all sides of Lanka? Does it not mean the conquest of
physical might by spiritual strength? However, being a practical man,
I do not wait till India recognizes the practicability of the spiritual life
in the political world. India considers herself to be powerless and
paralysed before the machineguns, the tanks and the aeroplanes of
the English. And she takes up non-co-operation out of her weakness.
It must still serve the same purpose, namely, bring her delivery from
the crushing weight of British injustice if a sufficient number of
people practise it.

I isolate this non-co-operation from Sinn Feinism, for, it is so
conceived as to be incapable of being offered side by side with
violence. But I invite even the school of violence to give this peaceful
non-co-operation a trial. It will not fail through its inherent weakness.
It may fail because of poverty of response. Then will be the time for
real danger. The high-souled men, who are unable to suffer national
humiliation any longer, will want to vent their wrath. They will take
to violence. So far as I know, they must perish without delivering
themselves or their country from the wrong. If India takes up the
doctrine of the sword, she may gain momentary victory. Then India
will cease to be pride of my heart. I am wedded to India because 1
owe my all to her. I believe absolutely that she has a mission for the
world. She is not to copy Europe blindly. India’s acceptance of the
doctrine of the sword will be the hour of my trial. I hope I shall not
be found wanting. My religion has no geographical limits. If I have a
living faith in it, it will transcend my love for India herself. My life is
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dedicated to the service of India through the religion of non-violence
which I believe to be the root of Hinduism.

Meanwhile I urge those who distrust me, not to disturb the even
working of the struggle that has just commenced, by inciting to
violence in the belief that I want violence. I detest secrecy as a sin.
Let them give non-violent non-co-operation a trial and they will find
that I had no mental reservation whatsoever.
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2
Implications of ‘Quit India’

In terms of non-violence, ‘Quit India’ is a healthy, potent cry of
the soul. It is not a slogan. It means the end, through means purely
truthful and non-violent, of foreign rule and domination. It does not
mean the foreigner’s destruction but his willing conversion to Indian
life. In this scheme, there is no room for hatred of the foreigner. He
is a man, even as we are. It is fear of him that gives rise to hatred.
Fear gone, there can be no hatred.

Thus his conversion implies our conversion too. If we cease to be
inferiors, he cannot be our superior. His arsenals and his weapons,
typified in their extreme in the atom bomb, should have no terror for
us. It follows that we may not covet them. We often make the
mistake of thinking that we must first have things before we cease to
covet them. This tempting argument leads to the prolongation of the
agony. Must I do all the evil I can, before I learn to shun it? Is it not
enough to know the evil to shun it? If not, we should be sincere
enough to admit that we love evil too well to give it up.

Let us assume that foreign rule is ended. What should the
foreigner do? He could hardly be considered free when he was
protected by British arms. As a free man he will discover that it was
wrong to possess privileges which the millions of India could not
enjoy. He will live doing his duty as behoves a son of India. He will
no longer live at India’s expense. On the contrary, he will give India
all his talents and by his services render himself indispensable to the
land of his adoption.

If this is true of the European, how much more true must it be
for those Anglo-Indians and others who have adopted European
manners and customs in order to be classed as Europeans demanding
preferential treatment? All such people will find themselves ill at ease,
if they expect continuation of the favoured treatment hitherto
enjoyed by them.

They should rather feel thankful that they will be disburdened of
preferential treatment to which they had no right by any known
canon of reasoning, and which was derogatory to their dignity.

We have all—rulers and ruled—been living so long in a stifling,
unnatural atmosphere that we might well feel in the beginning that
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we have lost the lungs for breathing the invigorating ozone of
freedom. If the reality comes in an ordetly, that is, a non-violent
manner, because the parties feel that it is right, it will be a revealing
lesson for the world.
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3
God of Love, Not War

The Statesman of Delhi has devoted four articles to an unmeasured
condemnation of the no-war movement led by Canon Sheppard and
other earnest Christians in England. The paper has dragged into its
support the authority of the Bhagavad Gita in these words:

Indeed the true but difficult teaching of Christianity seems to be
that society must fight its enemies but love them.

Such, too,—will Mr. Gandhi please note—is the clear teaching of
the Bhagavad Gita, where Krishna tells Arjuna that victory also goes
to him who fights with complete fearlessness and is utterly devoid of
hatred. Indeed on the highest plane the argument between the
conscientious objector and the knightly warrior is for ever settled in
the second book of that great classic. We have little space to quote
and the whole poem deserves to be read not once but many times.

The writer of the articles perhaps does not know that the terrorist
has also used in his defence the very verses quoted by him. But the
fact is that a dispassionate reading of the Bhagavad Gita has revealed
to me a meaning wholly contrary to the one given to it by the
Statesman writer.

He has forgotten that Arjuna was no conscientious objector in
the sense the Western war-resisters are. Arjuna believed in war. He
had fought the Kaurava hosts many times before. But he was
unnerved when the two armies were drawn up in battle array and
when he suddenly realized that he had to fight his nearest kinsmen
and revered teachers. It was not love of man or the hatred of war that
had actuated the questioner. Krishna could give no other answer than
he did. The immorttal author of the Mababharata, of which the Gita is
one—no doubt the brightest—of the many gems contained in that
literary mine, has shown to the world the futility of war by giving the
victors an empty glory, leaving but seven victors alive out of millions
said to have been engaged in the fight in which unnamable atrocities
were used on either side. But the Mahabharata has a better message
even than the demonstration of war as a delusion and a folly. It is the
spiritual history of man considered as an immortal being and has
used with a magnifying lens a historical episode considered in his
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times of moment for the tiny world round him but in terms of
present-day values of no significance. In those days the globe had not
shrunk to a pinhead, as it has today, on which the slightest movement
on one spot affects the whole. The Mababharata depicts for all time
the eternal struggle that goes on daily between the forces of good and
evil in the human breast and in which though good is ever victorious
evil does put up a brave show and baffles even the keenest
conscience. It shows also the only way to right action.

But whatever the true message of the Bhagavad Gita may be, what
matters to the leaders of the peace movement is not what the Gita
says but what the Bible, which is their spiritual dictionary, says and
then, too, not what meaning the Church authorities give to it, but
what meaning a prayerful reading of it yields to the reader. What
matters most of all is the objector’s knowledge of the implications of
the law of love or ahimsa, inadequately rendered in English as non-
violence. The articles of The Statesman are perhaps a fair challenge to
the objectors. I am sorry I do not know enough of the movement to
give a definite opinion. My opinion need have no weight whatsoever
with the objectors. But it has, inasmuch as I know intimately some of
them, who even correspond with me. And now they have gone a step
further in that they have adopted almost as their textbook Mr.
Richard Gregg’s book called The Power of Non-violence which is claimed
by its author to be a Western interpretation of what non-violence as I
interpret it stands for. It may not therefore be presumptuous on my
part if I set down without argument the implications and conditions
of success of non-violence. Here they are:

(1) Non-violence is the law of the human race and is infinitely
greater than and superior to brute force.

(2) In the last resort it does not avail to those who do not possess
a living faith in the God of Love.

(3) Non-violence affords the fullest protection to one’s self-
respect and sense of honour, but not always to possession of land or
movable property, though its habitual practice does prove a better
bulwark than the possession of armed men to defend them. Non-
violence in the very nature of things is of no assistance in the defence
of ill-gotten gains and immoral acts.

(4) Individuals or nations who would practise non-violence must
be prepared to sacrifice (nations to the last man) their all except
honour. It is therefore inconsistent with the possession of other

9



Gandhi’s Nonviolence In His Own Words
people’s countries, i.e., modern imperialism which is frankly based on
force for its defence.

(5) Non-violence is a power which can be wielded equally by
all—children, young men and women or grown-up people—
provided they have a living faith in the God of Love and have
therefore equal love for all mankind. When non-violence is accepted
as the law of life it must pervade the whole being and not be applied
to isolated acts.

(6) It is a profound error to suppose that whilst the law is good
enough for individuals it is not for masses of mankind.
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4
World Peace

Not to believe in the possibility of permanent peace is to
disbelieve the godliness of human nature. Methods hitherto adopted
have failed because rock-bottom sincerity on the part of those who
have striven has been lacking. Not that they have realized this lack.
Peace is unattainable by part performance of conditions, even as a
chemical combination is impossible without complete fulfilment of
the conditions of attainment thereof. If the recognized leaders of
mankind who have control over engines of destruction were wholly
to renounce their use, with full knowledge of its implications,
permanent peace can be obtained. This is cleatly impossible without
the great Powers of the earth renouncing their imperialistic design.
This again seems impossible without great nations ceasing to believe
in soul-destroying competition and to desire to multiply wants and
therefore increase their material possessions. It is my conviction that
the root of the evil is want of a living faith in a living God. Itis a
first-class human tragedy that peoples of the earth who claim to
believe in the message of Jesus who they describe as the Prince of
Peace show little of that belief in actual practice. It is painful to see
sincere Christian divines limiting the scope of Jesus’ message to select
individuals. I have been taught from my childhood and tested the
truth by experience that the primary virtues of mankind are possible
of cultivation by the meanest of the human species. It is this
undoubted universal possibility that distinguishes the humans from
the rest of God’s creation. If even one great nation were unconditionally to
perform the supreme act of renunciation, many of us wonld see in onr lifetine
visible peace established on earth.

Democracy and Non-Violence

Q. Why do you say, “Democracy can only be saved through non-
violence”? [The questioner was an American.]

A. Because democracy, so long as it is sustained by violence,
cannot provide for or protect the weak. My notion of democracy is
that under it the weakest should have the same opportunity as the
strongest. That can never happen except through non-violence. No
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country in the world today shows any but patronizing regard for the
weak. The weakest, as you say, go to the wall. Take your own case.
Your land is owned by a few capitalist owners. The same is true of
South Africa. These large holdings cannot be sustained except by
violence, veiled if not open. Western democracy, as it functions
today, is diluted Nazism or Fascism. At best it is merely a cloak to
hide the Nazi and the Fascist tendencies of imperialism. Why is there
the war today, if it is not for the satisfaction of the desire to share the
spoils? It was not through democratic methods that Britain bagged
India. What is the meaning of South African democracy? Its very
constitution has been drawn to protect the white man against the
coloured man, the natural occupant. Your own history is perhaps
blacker still, in spite of what the Northern States did for the abolition
of slavery. The way you have treated the Negro presents a
discreditable record. And it is to save such democracies that the war
is being fought! There is something very hypocritical about it. I am
thinking just now in terms of non-violence and trying to expose
violence in its nakedness.

India is trying to evolve true democracy, i.e., without violence.
Our weapons are those of satyagraha expressed through the charkha,
the village industries, primary education through handicrafts, removal
of untouchability, communal harmony, prohibition, and non-violent
organization of labour as in Ahmedabad. These mean mass effort and
mass education. We have big agencies for conducting these activities.
They are purely voluntary, and their only sanction is service of the
lowliest.

This is the permanent part of the non-violent effort. From this
effort is created the capacity to offer non-violent resistance called
non-co-operation and civil disobedience which may culminate in
mass refusal to pay rent and taxes. As you know, we have tried non-
co-operation and civil disobedience on a fairly large scale and fairly
successfully. The experiment has in it promise of a brilliant future. As
yet our resistance has been that of the weak. The aim is to develop
the resistance of the strong. Your wars will never ensure safety for
democracy. India’s experiment can and will, if the people come up to
the mark or, to put it another way, if God gives me the necessary
wisdom and strength to bring the experiment to fruition.
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Part Two

The Challenge of
World War Two

13



Gandhi’s Nonviolence In His Own Words

5
What to Do?

Here is an important letter from a Principal who wishes to remain
anonymous:

A troubled conscience seeks the reasoned opinion of others
to help to solve the following pressing question: Is the carrying
out of the pledge of the Peace Pledge Union (the late Dick
Shepard’s organization for opposing war by the refusal to resort
to violence under any circumstances whatever) a right and a
practicable course of action in the present conditions of our
world?

On the side of ‘Yea’ there are the following arguments:

1. The world’s greatest spiritual teachers have taught and
exemplified in their own lives that an evil thing can only
be destroyed by good means, and never by evil means,
and any sort of violence ... is undoubtedly an evil means,
whatever may be the motive. ...

2. The real causes of the present violence and misery can
never be removed by war....

3. ... War ... even if it ends in victory, means ... destruction
of such liberties as remain to us ... for no modern war
can be waged ... without the complete regimentation ... It
is better to die in conscientiously resisting oppression
non-violently, than to live as a pawn in the regimented
society ...

On the side of ‘Nay’ there are the following arguments:

1. Non-violent resistance can only be effective in resisting
people who are capable of being moved by moral and
humanitarian considerations. Fascism ... has no scruple
... in employing any degree of brutality ...

2. To refuse co-operation in violent resistance ... in defence
of democratic liberty, is tantamount to helping those who
are destroying that liberty. Fascist aggression has
undoubtedly been encouraged by the knowledge that the
democracies contain numbers of people who are
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unwilling to fight in their defence, and who would even
oppose (and thus obstruct) their own Governments ...
This being so, the conscientious objector to violent
means of defence becomes not merely ineffective in
promoting peace, but actually helpful to those who are
breaking it.

3.  War may destroy liberty, but if the democracies survive
there is at least some possibility of regaining part of it,
whereas if the Fascists are allowed to rule the world,
there is no chance at all. ...

The solution of this question is obviously terribly pressing ...
But is it not really just as pressing for those in other countries,
say South Africa, Egypt, or Australia which may have to face the
possibility of invasion, or in an India which in the event of
‘complete independence’ might be faced with the possibility of
invasion by Japan or by a pan-Islamic combination?

In the face of such possibilities (say rather probabilities),
ought not even every keen conscience (whether in a young body
or in an old) to be certain exactly what is the right and practical
way of action? ...

Nothing need be said about the arguments in favour of the Peace
Pledger’s resistance. Those against resistance deserve careful
examination. The first argument, if it is valid, cuts at the very root of
the anti-war movement. It is based on the assumption that it is
possible to convert Fascists and Nazis. They belong to the same
species as the so-called democracies o, better still, war-resisters
themselves. They show in their family circles the same tenderness,
affection, consideration and generosity that war-resisters are likely to
show even outside such circles. The difference is only of degree.
Indeed Fascists and Nazis are a revised edition of so-called
democracies if they are not an answer to the latters’ misdeeds. Kirby
Page in his brochure on the toll of the late war has shown that both
the combatants were guilty of falsehoods, exaggerations and
inhumanities. The Versailles Treaty was a treaty of revenge against
Germany by the victors. The so-called democracies have before now
misappropriated other people’s lands and have resorted to ruthless
repression. What wonder if Messrs. Hitler and company have
reduced to a science the unscientific violence their predecessors had
developed for exploiting the so-called backward races for their own
material gain? It is therefore a matter of rule of three to find out the
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exact amount of non-violence required to melt the harder hearts of
the Fascists and the Nauzis, if it is assumed, as it is, that the so-called
democracies melt before a given amount of non-violence. Therefore,
we must eliminate from consideration the first and the fatal argument
if it could be proved to have any content in it.

The other two arguments are practical. The pacifists may not do
anything to weaken their own Governments so as to compel defeat.
But for fear of so doing they may not miss the only effective chance
they have of demonstrating their undying faith in the futility of all
war. If their own Governments go mad and make martyrs of war-
resisters, they (the Governments) must suffer the consequence of the
unrest of their own creation. The democracies must respect the
liberty of individual non-violent conscience however it may be. From
that respect there will spring hope for the world. This means that
they put their conscience and truth before their country’s so-called
interest. For regard for one’s conscience, if it is really such, has never
yet injured any legitimate cause or interest. Therefore, it comes to this
that a pacifist must resist when he feels strongly that, whether so-
called democracies live or die, the tug of war will never end war and
that it will only end when at the crucial moment a body of pacifists
have at any cost testified their living faith by suffering, if need be, the
extreme penalty. I know the point for me to consider is not how to
avoid the extreme penalty but how to behave so as to achieve the
object in view. Where the very disturbing but potent factor of faith is
part of one’s conduct, human calculations are of no avail. A true
pacifist is a true satyagrahi. The latter acts by faith and therefore is
not concerned about the result, for he knows that it is assured when
the action is true.

After all, what is the gain if the so-called democracies win? War
certainly will not end. Democracies will have adopted all the tactics of
the Fascists and the Nazis including conscription and all other
forcible methods to compel and exact obedience. All that may be
gained at the end of the victory is the possibility of comparative
protection of individual liberty. But that protection does not depend
upon outside help. It comes from the internal determination to
protect it against the whole world. In other words, the true democrat
is he who with purely non-violent means defends his liberty and
therefore his country’s and ultimately that of the whole of mankind.
In the coming test pacifists have to prove their faith by resolutely
refusing to do anything with war whether of defence or offence. But
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the duty of resistance accrues only to those who believe in non-
violence as a creed—not to those who will calculate and will examine
the merits of each case and decide whether to approve of or oppose a
particular war. It follows that such resistance is a matter for each
person to decide for himself and under the guidance of the inner
voice, if he recognizes its existence.
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6
The Jews

Several letters have been received by me asking me to declare my
views about the Arab-Jew question in Palestine and the persecution
of the Jews in Germany. It is not without hesitation that I venture to
offer my views on this very difficult question.

My sympathies are all with the Jews. I have known them
intimately in South Africa. Some of them became life-long
companions. Through these friends I came to learn much of their
age-long persecution. They have been the untouchables of
Christianity. The parallel between their treatment by Christians and
the treatment of untouchables by Hindus is very close. Religious
sanction has been invoked in both cases for the justification of the
inhuman treatment meted out to them. Apart from the friendships,
therefore, there is the more common universal reason for my
sympathy for the Jews.

But my sympathy does not blind me to the requirements of
justice. The cry for the national home for the Jews does not make
much appeal to me. The sanction for it is sought in the Bible and the
tenacity with which the Jews have hankered after return to Palestine.
Why should they not, like other peoples of the earth, make that
country their home where they are born and where they earn their
livelihood?

Palestine belongs to the Arabs in the same sense that England
belongs to the English or France to the French. It is wrong and in-
human to impose the Jews on the Arabs. What is going on in
Palestine today cannot be justified by any moral code of conduct.
The mandates have no sanction but that of the last war. Surely it
would be a crime against humanity to reduce the proud Arabs so that
Palestine can be restored to the Jews partly or wholly as their national
home.

The nobler course would be to insist on a just treatment of the
Jews wherever they are born and bred. The Jews born in France are
French in precisely the same sense that Christians born in France are
French. If the Jews have no home but Palestine, will they relish the
idea of being forced to leave the other parts of the world in which
they are settled? Or do they want a double home where they can
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remain at will? This cry for the national home affords a colourable
justification for the German expulsion of the Jews.

But the German persecution of the Jews seems to have no
parallel in history. The tyrants of old never went so mad as Hitler
seems to have gone. And he is doing it with religious zeal. For he is
propounding a new religion of exclusive and militant nationalism in
the name of which any inhumanity becomes an act of humanity to be
rewarded here and hereafter. The crime of an obviously mad but
intrepid youth is being visited upon his whole race with unbelievable
ferocity. If there ever could be a justifiable war in the name of and
for humanity, a war against Germany, to prevent the wanton
persecution of a whole race, would be completely justified. But I do
not believe in any war. A discussion of the pros and cons of such a
war is therefore outside my horizon or province.

But if there can be no war against Germany, even for such a
crime as is being committed against the Jews, surely there can be no
alliance with Germany. How can there be alliance between a nation
which claims to stand for justice and democracy and one which is the
declared enemy of both? Or is England drifting towards armed
dictatorship and all it means?

Germany is showing to the world how efficiently violence can be
worked when it is not hampered by any hypoctisy or weakness
masquerading as humanitarianism. It is also showing how hideous,
terrible and terrifying it looks in its nakedness. Can the Jews resist
this organized and shameless persecution? Is there a way to preserve
their self-respect, and not to feel helpless, neglected and forlorn? I
submit there is. No person who has faith in a living God need feel
helpless or forlorn. Jehovah of the Jews is a God more personal than
the God of the Christians, the Mussalmans or the Hindus, though, as
a matter of fact in essence, He is common to all and one without a
second and beyond description. But as the Jews attribute personality
to God and believe that He rules every action of theirs, they ought
not to feel helpless. If I were a Jew and were born in Germany and
earned my livelihood there, I would claim Germany as my home even
as the tallest gentile German may, and challenge him to shoot me or
cast me in the dungeon; I would refuse to be expelled or to submit to
discriminating treatment. And for doing this, I should not wait for
the fellow Jews to join me in civil resistance but would have
confidence that in the end the rest are bound to follow my example.
If one Jew or all the Jews were to accept the prescription here
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offered, he or they cannot be worse off than now. And suffering
voluntarily undergone will bring them an inner strength and joy
which no number of resolutions of sympathy passed in the world
outside Germany can. Indeed, even if Britain, France and America
were to declare hostilities against Germany, they can bring no inner
joy, no inner strength. The calculated violence of Hitler may even
result in a general massacre of the Jews by way of his first answer to
the declaration of such hostilities. But if the Jewish mind could be
prepared for voluntary suffering, even the massacre I have imagined
could be turned into a day of thanksgiving and joy that Jehovah had
wrought deliverance of the race even at the hands of the tyrant. For
to the godfearing, death has no terror. It is a joyful sleep to be
followed by a waking that would be all the more refreshing for the
long sleep.

It is hardly necessary for me to point out that it is easier for the
Jews than for the Czechs to follow my prescription. And they have in
the Indian satyagraha campaign in South Africa an exact parallel.
There the Indians occupied precisely the same place that the Jews
occupy in Germany. The persecution had also a religious tinge.
President Kruger used to say that the white Christians were the
chosen of God and Indians were inferior beings created to serve the
whites. A fundamental clause in the Transvaal constitution was that
there should be no equality between the whites and coloured races
including Asiatics. There too the Indians were consigned to ghettos
described as locations. The other disabilities were almost of the same
type as those of the Jews in Germany. The Indians, a mere handful,
resorted to satyagraha without any backing from the world outside or
the Indian Government. Indeed the British officials tried to dissuade
the satyagrahis from their contemplated step. World opinion and the
Indian Government came to their aid after eight years of fighting.
And that too was by way of diplomatic pressure not of a threat of
war.

But the Jews of Germany can offer satyagraha under infinitely
better auspices than the Indians of South Africa. The Jews are a
compact, homogeneous community in Germany. They are far more
gifted than the Indians of South Africa. And they have organized
world opinion behind them. I am convinced that if someone with
courage and vision can arise among them to lead them in non-violent
action, the winter of their despair can in the twinkling of an eye be
turned into the summer of hope. And what has today become a
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degrading man-hunt can be turned into a calm and determined stand
offered by unarmed men and women possessing the strength of
suffering given to them by Jehovah. It will be then a truly religious
resistance offered against the godless fury of dehumanized man. The
German Jews will score a lasting victory over the German gentiles in
the sense that they will have converted the latter to an appreciation of
human dignity. They will have rendered service to fellow-Germans
and proved their title to be the real Germans as against those who are
today dragging, however unknowingly, the German name into the
mire.

And now a word to the Jews in Palestine. I have no doubt that
they are going about it the wrong way. The Palestine of the Biblical
conception is not a geographical tract. It is in their hearts. But if they
must look to the Palestine of geography as their national home, it is
wrong to enter it under the shadow of the British gun. A religious act
cannot be performed with the aid of the bayonet or the bomb. They
can settle in Palestine only by the goodwill of the Arabs. They should
seek to convert the Arab heart. The same God rules the Arab heart
who rules the Jewish heart. They can offer satyagraha in front of the
Arabs and offer themselves to be shot or thrown into the Dead Sea
without raising a little finger against them. They will find the world
opinion in their favour in their religious aspiration. There are
hundreds of ways of reasoning with the Arabs, if they will only
discard the help of the British bayonet. As it is, they are co-sharers
with the British in despoiling a people who have done no wrong to
them.

I am not defending the Arab excesses. I wish they had chosen the
way of non-violence in resisting what they rightly regarded as an
unwarrantable encroachment upon their country. But according to
the accepted canons of right and wrong, nothing can be said against
the Arab resistance in the face of overwhelming odds.

Let the Jews who claim to be the chosen race prove their title by
choosing the way of non-violence for vindicating their position on
earth. Every country is their home including Palestine not by
aggression but by loving service. A Jewish friend has sent me a book
called The Jewish Contribution to Civilization by Cecil Roth. It gives
a record of what the Jews have done to enrich the world’s literature,
art, music, drama, science, medicine, agriculture, etc. Given the will,
the Jew can refuse to be treated as the outcaste of the West, to be
despised or patronized. He can command the attention and respect
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of the world by being man, the chosen creation of God, instead of
being man who is fast sinking to the brute and forsaken by God.
They can add to their many contributions the surpassing contribution

of non-violent action.
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Part Three

Peace Teams
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7
Our Failure

[Before March 22, 1938]

The communal riots in Allahabad—the headquarters of the
Congress—and the necessity of summoning the assistance of the
police and even the military show that the Congress has not yet
become fit to substitute the British authority. It is best to face this
naked truth, however unpleasant it may be.

The Congress claims to represent the whole of India, not merely
those few who are on the Congress register. It should represent even
those who are hostile to it and who will even crush it, if they could.
Not until we make good that claim, shall we be in a position to
displace the British Government and function as an independent
nation.

This proposition holds good whether we seek to displace British
rule by violent action or non-violent.

Most probably by the time these lines appear in print, peace
would have been established in Allahabad and the other parts. That,
however, will not take us further in our examination of the fitness of
the Congress as an organization ready to displace British authority in
its entirety.

No Congressman will seriously doubt that the Congtress is not at
the present moment capable of delivering the goods if it was called
upon to do so. If it was capable, it would not wait for the call. But
every Congressman believes that the Congress is fast becoming such
a body. The brilliant success at Haripura will be cited as the most
conclusive proof of the fact.

The riots and certain other things I can mention should make us
pause and ask ourselves whether the Congress is really growing from
strength to strength. I must own that I have been guilty of laying that
claim. Have I been overhasty in doing so?

It is my conviction that the phenomenal growth of the Congress
is due to its acceptance and enforcement, however imperfect, of the
policy of non-violence. Time has arrived to consider the nature of
Congress non-violence. Is it non-violence of the weak and the
helpless or of the strong and the powerful? If it is the former, it will
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never take us to our goal and, if long practised, may even render us
for ever unfit for self-government. The weak and helpless are non-
violent in action because they must be. But in reality they harbour
violence in their breasts and simply await opportunity for its display.
It is necessary for Congressmen individually and collectively to
examine the quality of their non-violence. If it does not come out of
real strength, it would be best and honest for the Congress to make
such a declaration and make the necessary changes in its behaviour.

By this time, i.e., after seventeen years’ practice of non-violence,
the Congress should be able to put forth a non-violent army of
volunteers numbering not a few thousands but lacs who would be
equal to every occasion where the police and the military are required.
Thus, instead of one brave Pashupatinath Gupta who died in the
attempt to secure peace, we should be able to produce hundreds.
And a non-violent army acts unlike armed men, as well in times of
peace as of disturbances. They would be constantly engaged in
constructive activities that make riots impossible. Theirs will be the
duty of seeking occasions for bringing warring communities together,
carrying on peace propaganda, engaging in activities that would bring
and keep them in touch with every single person, male and female,
adult and child, in their parish or division. Such an army should be
ready to cope with any emergency, and in order to still the frenzy of
mobs, should risk their lives in numbers sufficient for the purpose. A
few hundred, maybe a few thousand, such spotless deaths will once
for all put an end to the riots. Surely a few hundred young men and
women giving themselves deliberately to mob fury will be any day a
cheap and braver method of dealing with such madness than the
display and use of the police and the military.

It has been suggested that when we have our independence riots
and the like will not occur. This seems to me to be an empty hope, if
in the course of the struggle for freedom we do not understand and
use the technique of non-violent action in every conceivable
circumstance. To the extent that the Congress Ministers have been
obliged to make use of the police and the military, to that extent, in
my opinion, we must admit our failure. That the Ministers could not
have done otherwise is unfortunately only too true. I should like
every Congressman, I should like the Working Committee, to ask
themselves why we have failed, if they think with me that we have.
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8
Qualifications of a Peace Brigade

Some time ago I suggested the formation of a Peace Brigade
whose members would risk their lives in dealing with riots, especially
communal. The idea was that this Brigade should substitute the
police and even the military. This reads ambitious. The achievement
may prove impossible. Yet, if the Congress is to succeed in its non-
violent struggle, it must develop the power to deal peacefully with
such situations. Communal riots are engineered by politically minded
men. Many of those who take part in them are under the influence of
the latter. Surely it should not be beyond the wit of Congressmen to
devise a method or methods of avoiding ugly communal situations by
peaceful means. I say this irrespective of whether there is or there is
not a communal pact. It cannot be that any party secks to force a
pact by violent means. Even if such a pact were a possibility, it would
not be worth the paper on which it might be written. For behind
such a pact there will be no common understanding. What is more,
even after a pact is arrived at, it would be too much to expect that
there would never be any communal riots. Let us therefore see what
qualifications a member of the contemplated Peace Brigade should
possess.

(1) He or she must have a living faith in non-violence. This is
impossible without a living faith in God. A non-violent man can do
nothing save by the power and grace of God. Without it he won’t
have the courage to die without anger, without fear and without
retaliation. Such courage comes from the belief that God sits in the
hearts of all and that there should be no fear in the presence of God.
The knowledge of the omnipresence of God also means respect for
the lives of even those who may be called opponents or goondas.
This contemplated intervention is a process of stilling the fury of
man when the brute in him gets the mastery over him.

(2) This messenger of peace must have equal regard for all the
principal religions of the earth. Thus, if he is a Hindu, he will respect
the other faiths current in India. He must therefore possess a
knowledge of the general principles of the different faiths professed
in the country.
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(3) Generally speaking this work of peace can only be done by
local men in their own localities.

(4) The work can be done singly or in groups. Therefore no one
need wait for companions. Nevertheless one would naturally seek
companions in one’s own locality and form a local brigade.

(5) This messenger of peace will cultivate through personal
service contacts with the people in his locality or chosen circle, so
that when he appears to deal with ugly situations, he does not
descend upon the members of a riotous assembly as an utter stranger
liable to be looked upon as a suspect or an unwelcome visitor.

(6) Needless to say, a peace bringer must have a character beyond
reproach and must be known for his strict impartiality.

(7) Generally there are previous warnings of coming storms. If
these are known, the Peace Brigade will not wait till the conflagration
breaks out but will try to handle the situation in anticipation.

(8) Whilst, if the movement spreads, it might be well if there are
some whole-time workers, it is not absolutely necessary that there
should be. The idea is to have as many good and true men and
women as possible. These can be had only if volunteers are drawn
from those who are engaged in various walks of life but have leisure
enough to cultivate friendly relations with the people living in their
circle and otherwise possess the qualifications required of a member
of the Peace Brigade.

(9) There should be a distinctive dress worn by the members of
the contemplated Brigade so that in course of time they will be
recognized without the slightest difficulty.

These are but general suggestions. Each centre can work out its
own constitution on the basis here suggested. Lest false hopes may
be raised, I must warn workers against entertaining the hope that I
can play any active part in the formation of Peace Brigades. I have
not the health, energy or time for it. I find it hard enough to cope
with the tasks I dare not shirk. I can only guide and make suggestions
through correspondence or these columns. Therefore let those who
appreciate the idea and feel they have the ability, take the initiative
themselves. I know that the proposed Brigade has great possibilities
and that the idea behind it is quite capable of being worked out in
practice.
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9
Non-Violent Volunteer Corps

Some time ago an attempt was made, at my instance, to form
shanti dals but nothing came of it. This lesson, however, was learnt,
that the membership, in its very nature, of such organizations could
not be large. Ordinarily, the efficient running of a large volunteer
corps based on force implies the possibility of the use of force in the
event of breach of discipline. In such bodies little or no stress is laid
on a man’s character. Physique is the chief factor. The contrary must
obtain in non-violent bodies in which character or soul force must
mean everything and physique must take second place. It is difficult
to find many such persons. That is why non-violent corps must be
small, if they are to be efficient. Such brigades may be scattered all
over; there may be one each for a village or a zohalla. The members
must know one another well. Each corps will select its own head. All
the members will have the same status, but where everyone is doing
the same work there must be one person under whose discipline all
must come, ot else the work will suffer. Where there are two or more
brigades the leaders must consult among themselves and decide on a
common line of action. In that way alone lies success.

If non-violent volunteer corps are formed on the above lines,
they can easily stop trouble. These corps will not require all the
physical training given in akbadas but a certain part of it will be
necessary.

One thing, however, should be common to members of all such
organizations and that is implicit faith in God. He is the only
Companion and Doer. Without faith in Him these peace brigades will
be lifeless. By whatever name one calls God, one must realize that
one can only work through His strength. Such a man will never take
another’s life. He will allow himself, if need be, to be killed and
thereby live through his victory over death.

The mind of the man in whose life the realization of this law has
become a living reality will not be bewildered in a crisis. He will
instinctively know the right way to act.

In spite, however, of what I have said above I would like to give
some rules culled from my own experience :

(1) A volunteer may not carry any weapons.
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(2) The members of a corps must be easily recognizable.

(3) Every volunteer must carry bandages, scissors, needle and
thread, surgical knife, etc., for rendering first-aid.

(4) He should know how to carry and remove the wounded.

(5) He should know how to put out fires, how to enter a fire area
without getting burnt, how to climb heights for rescue work and
descend safely with or without his charge.

(6) He should be well-acquainted with all the residents of his
locality. This is a service in itself.

(7) He should recite Ramanama ceaselessly in his heart and
persuade others who believe in it to do likewise.

There are many who, whether from mental laziness or from
having fallen into a bad habit believe that God is and will help us
unasked. Why then is it necessary to recite His name? It is true that if
God is, He is, irrespective of our belief. But realization of God is
infinitely more than mere belief. That can come only by constant
practice. This is true of all science. How much more true of the
science of all sciences!

Man often repeats the name of God parrot-wise and expects fruit
from so doing. The true seeker must have that living faith which will
not only dispel the untruth of parrot-wise repetition from within him
but also from the hearts of others.

29



Gandhi’s Nonviolence In His Own Words

Conclusion
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My Dream

Before I ever knew anything of politics in my early youth, I
dreamt the dream of communal unity of the heart. I shall jump in the
evening of my life, like a child, to feel that the dream has been
realized in this life.

[My] wish for living the full span of life portrayed by the seers of
old and which they permit us to set down at 125 years, will then
revive. Who would not risk sacrificing his life for the realization of
such a dream? Then we shall have real Swaraj. Then though legally
and geographically we may still be two States, in daily life no one will
think that we were separate States.

The vista before me seems to me to be, as it must be to you, too
glorious to be true. Yet like a child in a famous picture, drawn by a
famous painter, I shall not be happy till I have got it. I live and want
to live for no lesser goal.

Let the seekers from Pakistan help me to come as near the goal as
it is humanly possible. A goal ceases to be one, when it is reached.
The nearest approach is always possible. What I have said holds good
irrespective of whether others do it or not. It is open to every
individual to purify himself or herself so as to render him or her fit
for that land of promise.

I remember to have read, I forget whether in the Delhi Fort or
the Agra Fort, when I visited them in 1896, a verse on one of the
gates, which when translated reads: ‘If there is a paradise on earth, it
is here, it is here, it is here.” That Fort with all its magnificence at its
best, was no paradise in my estimation. But I should love to see that
verse with justice inscribed on the gates of Pakistan at all the
entrances.

In such paradise, whether it is in the Union or in Pakistan, there
will be neither paupers nor beggard, nor high nor low, neither
millionaire employers nor half-starved employees, nor intoxicating
drinks or drugs.

There will be the same respect for women as vouchsafed to men
and the chastity and purity of men and women will be jealously
guarded. Where every woman except one’s wife, will be treated by
men of all religions, as mother, sister, or daughter according to her
age.
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Where there will be no untouchability and where there will be
equal respect for all faiths.

They will be all proudly, joyously and voluntarily bread labourers.

I hope everyone who listens to me or reads these lines will
forgive me if stretched on my bed and basking in the sun, inhaling
life-giving sunshine, I allow myself to indulge in this ecstasy. Let this
assure the doubters and sceptics that I have not the slightest desire
that the fast should be ended as quickly as possible. It matters little if
the ecstatic wishes of a fool like me are never realized and the fast is
never broken. I am content to wait as long as it may be necessary, but
it will hurt me to think that people have acted merely in order to save
me. I claim that God has inspired this fast and it will be broken only
when and if He wishes it. No human agency has ever been known to
thwart, nor will it ever thwart Divine Will.
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